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IV. EVANGELIZATION AND THE DEEPER UNDERSTANDING OF 
THE KERYGMA 

160. The Lord’s missionary mandate includes a call to growth in 
faith: “Teach them to observe all that I have commanded you” 
(Mt 28:20). Hence it is clear that that the first proclamation also 
calls for ongoing formation and maturation. Evangelization aims 
at a process of growth which entails taking seriously each person 
and God’s plan for his or her life. All of us need to grow in Christ. 
Evangelization should stimulate a desire for this growth, so that 
each of us can say wholeheartedly: “It is no longer I who live, 
but Christ who lives in me” (Gal 2:20). 

161. It would not be right to see this call to growth exclusively 
or primarily in terms of doctrinal formation. It has to do with 
“observing” all that the Lord has shown us as the way of 
responding to his love. Along with the virtues, this means above 
all the new commandment, the first and the greatest of the 
commandments, and the one that best identifies us as Christ’s 
disciples: “This is my commandment, that you love one another 
as I have loved you” (Jn 15:12). Clearly, whenever the New 
Testament authors want to present the heart of the Christian 
moral message, they present the essential requirement of love 
for one’s neighbour: “The one who loves his neighbour has 
fulfilled the whole law… therefore love of neighbour is the 
fulfilling of the law” (Rom 13:8, 10). These are the words of 
Saint Paul, for whom the commandment of love not only sums 
up the law but constitutes its very heart and purpose: “For the 
whole law is fulfilled in one word, ‘you shall love your neighbour 
as yourself’” (Gal 5:14). To his communities Paul presents the 
Christian life as a journey of growth in love: “May the Lord make 
you increase and abound in love for one another and for all” (1 



Th 3:12). Saint James likewise exhorts Christians to fulfil “the 
royal law according to the Scripture: You shall love your 
neighbour as yourself” (2:8), in order not to fall short of any 
commandment. 

162. On the other hand this process of response and growth is 
always preceded by God’s gift, since the Lord first says: “Baptize 
them in the name…” (Mt 28:19). The Father’s free gift which 
makes us his sons and daughters, and the priority of the gift of 
his grace (cf. Eph 2:8-9; 1 Cor 4:7), enable that constant 
sanctification which pleases God and gives him glory. In this 
way, we allow ourselves to be transformed in Christ through a 
life lived “according to the Spirit” (Rom 8:5). 

 

Kerygmatic and mystagogical catechesis 

163. Education and catechesis are at the service of this growth. 
We already possess a number of magisterial documents and aids 
on catechesis issued by the Holy See and by various 
episcopates. I think in particular of the Apostolic Exhortation 
Catechesi Tradendae (1979), the General Catechetical Directory 
(1997) and other documents whose contents need not be 
repeated here. I would like to offer a few brief considerations 
which I believe to be of particular significance. 

164. In catechesis too, we have rediscovered the fundamental 
role of the first announcement or kerygma, which needs to be 
the centre of all evangelizing activity and all efforts at Church 
renewal. The kerygma is trinitarian. The fire of the Spirit is given 
in the form of tongues and leads us to believe in Jesus Christ 
who, by his death and resurrection, reveals and communicates 
to us the Father’s infinite mercy. On the lips of the catechist the 
first proclamation must ring out over and over: “Jesus Christ 
loves you; he gave his life to save you; and now he is living at 



your side every day to enlighten, strengthen and free you.” This 
first proclamation is called “first” not because it exists at the 
beginning and can then be forgotten or replaced by other more 
important things. It is first in a qualitative sense because it is the 
principal proclamation, the one which we must hear again and 
again in different ways, the one which we must announce one 
way or another throughout the process of catechesis, at every 
level and moment.[126] For this reason too, “the priest – like 
every other member of the Church – ought to grow in awareness 
that he himself is continually in need of being evangelized”.[127] 

165. We must not think that in catechesis the kerygma gives 
way to a supposedly more “solid” formation. Nothing is more 
solid, profound, secure, meaningful and wisdom-filled than that 
initial proclamation. All Christian formation consists of entering 
more deeply into the kerygma, which is reflected in and 
constantly illumines, the work of catechesis, thereby enabling us 
to understand more fully the significance of every subject which 
the latter treats. It is the message capable of responding to the 
desire for the infinite which abides in every human heart. The 
centrality of the kerygma calls for stressing those elements 
which are most needed today: it has to express God’s saving 
love which precedes any moral and religious obligation on our 
part; it should not impose the truth but appeal to freedom; it 
should be marked by joy, encouragement, liveliness and a 
harmonious balance which will not reduce preaching to a few 
doctrines which are at times more philosophical than evangelical. 
All this demands on the part of the evangelizer certain attitudes 
which foster openness to the message: approachability, 
readiness for dialogue, patience, a warmth and welcome which 
is non-judgmental. 

166. Another aspect of catechesis which has developed in recent 
decades is mystagogic initiation.[128] This basically has to do 
with two things: a progressive experience of formation involving 
the entire community and a renewed appreciation of the 



liturgical signs of Christian initiation. Many manuals and 
programmes have not yet taken sufficiently into account the 
need for a mystagogical renewal, one which would assume very 
different forms based on each educational community’s 
discernment. Catechesis is a proclamation of the word and is 
always centred on that word, yet it also demands a suitable 
environment and an attractive presentation, the use of eloquent 
symbols, insertion into a broader growth process and the 
integration of every dimension of the person within a communal 
journey of hearing and response. 

167. Every form of catechesis would do well to attend to the 
“way of beauty” (via pulchritudinis).[129] Proclaiming Christ 
means showing that to believe in and to follow him is not only 
something right and true, but also something beautiful, capable 
of filling life with new splendour and profound joy, even in the 
midst of difficulties. Every expression of true beauty can thus be 
acknowledged as a path leading to an encounter with the Lord 
Jesus. This has nothing to do with fostering an aesthetic 
relativism[130] which would downplay the inseparable bond 
between truth, goodness and beauty, but rather a renewed 
esteem for beauty as a means of touching the human heart and 
enabling the truth and goodness of the Risen Christ to radiate 
within it. If, as Saint Augustine says, we love only that which is 
beautiful,[131] the incarnate Son, as the revelation of infinite 
beauty, is supremely lovable and draws us to himself with bonds 
of love. So a formation in the via pulchritudinis ought to be part 
of our effort to pass on the faith. Each particular Church should 
encourage the use of the arts in evangelization, building on the 
treasures of the past but also drawing upon the wide variety of 
contemporary expressions so as to transmit the faith in a new 
“language of parables”.[132] We must be bold enough to 
discover new signs and new symbols, new flesh to embody and 
communicate the word, and different forms of beauty which are 
valued in different cultural settings, including those 



unconventional modes of beauty which may mean little to the 
evangelizers, yet prove particularly attractive for others. 

168. As for the moral component of catechesis, which promotes 
growth in fidelity to the Gospel way of life, it is helpful to stress 
again and again the attractiveness and the ideal of a life of 
wisdom, self-fulfilment and enrichment. In the light of that 
positive message, our rejection of the evils which endanger that 
life can be better understood. Rather than experts in dire 
predictions, dour judges bent on rooting out every threat and 
deviation, we should appear as joyful messengers of challenging 
proposals, guardians of the goodness and beauty which shine 
forth in a life of fidelity to the Gospel. 

 

Personal accompaniment in processes of growth 

169. In a culture paradoxically suffering from anonymity and at 
the same time obsessed with the details of other people’s lives, 
shamelessly given over to morbid curiosity, the Church must look 
more closely and sympathetically at others whenever necessary. 
In our world, ordained ministers and other pastoral workers can 
make present the fragrance of Christ’s closeness and his 
personal gaze. The Church will have to initiate everyone – 
priests, religious and laity – into this “art of accompaniment” 
which teaches us to remove our sandals before the sacred 
ground of the other (cf. Ex 3:5). The pace of this 
accompaniment must be steady and reassuring, reflecting our 
closeness and our compassionate gaze which also heals, 
liberates and encourages growth in the Christian life. 

170. Although it sounds obvious, spiritual accompaniment must 
lead others ever closer to God, in whom we attain true freedom. 
Some people think they are free if they can avoid God; they fail 
to see that they remain existentially orphaned, helpless, 



homeless. They cease being pilgrims and become drifters, flitting 
around themselves and never getting anywhere. To accompany 
them would be counterproductive if it became a sort of therapy 
supporting their self-absorption and ceased to be a pilgrimage 
with Christ to the Father. 

171. Today more than ever we need men and women who, on 
the basis of their experience of accompanying others, are 
familiar with processes which call for prudence, understanding, 
patience and docility to the Spirit, so that they can protect the 
sheep from wolves who would scatter the flock. We need to 
practice the art of listening, which is more than simply hearing. 
Listening, in communication, is an openness of heart which 
makes possible that closeness without which genuine spiritual 
encounter cannot occur. Listening helps us to find the right 
gesture and word which shows that we are more than simply 
bystanders. Only through such respectful and compassionate 
listening can we enter on the paths of true growth and awaken a 
yearning for the Christian ideal: the desire to respond fully to 
God’s love and to bring to fruition what he has sown in our lives. 
But this always demands the patience of one who knows full well 
what Saint Thomas Aquinas tells us: that anyone can have grace 
and charity, and yet falter in the exercise of the virtues because 
of persistent “contrary inclinations”.[133] In other words, the 
organic unity of the virtues always and necessarily exists in 
habitu, even though forms of conditioning can hinder the 
operations of those virtuous habits. Hence the need for “a 
pedagogy which will introduce people step by step to the full 
appropriation of the mystery”.[134] Reaching a level of maturity 
where individuals can make truly free and responsible decisions 
calls for much time and patience. As Blessed Peter Faber used to 
say: “Time is God’s messenger”. 

172. One who accompanies others has to realize that each 
person’s situation before God and their life in grace are 
mysteries which no one can fully know from without. The Gospel 



tells us to correct others and to help them to grow on the basis 
of a recognition of the objective evil of their actions (cf. Mt 
18:15), but without making judgements about their responsibility 
and culpability (cf. Mt 7:1; Lk 6:37). Someone good at such 
accompaniment does not give in to frustrations or fears. He or 
she invites others to let themselves be healed, to take up their 
mat, embrace the cross, leave all behind and go forth ever anew 
to proclaim the Gospel. Our personal experience of being 
accompanied and assisted, and of openness to those who 
accompany us, will teach us to be patient and compassionate 
with others, and to find the right way to gain their trust, their 
openness and their readiness to grow. 

173. Genuine spiritual accompaniment always begins and 
flourishes in the context of service to the mission of 
evangelization. Paul’s relationship with Timothy and Titus 
provides an example of this accompaniment and formation which 
takes place in the midst of apostolic activity. Entrusting them 
with the mission of remaining in each city to “put in order what 
remains to be done” (Tit 1:5; cf. 1 Tim 1:3-5), Paul also gives 
them rules for their personal lives and their pastoral activity. This 
is clearly distinct from every kind of intrusive accompaniment or 
isolated self-realization. Missionary disciples accompany 
missionary disciples. 

 

Centred on the word of God 

174. Not only the homily has to be nourished by the word of 
God. All evangelization is based on that word, listened to, 
meditated upon, lived, celebrated and witnessed to. The sacred 
Scriptures are the very source of evangelization. Consequently, 
we need to be constantly trained in hearing the word. The 
Church does not evangelize unless she constantly lets herself be 
evangelized. It is indispensable that the word of God “be ever 



more fully at the heart of every ecclesial activity”.[135] God’s 
word, listened to and celebrated, above all in the Eucharist, 
nourishes and inwardly strengthens Christians, enabling them to 
offer an authentic witness to the Gospel in daily life. We have 
long since moved beyond that old contraposition between word 
and sacrament. The preaching of the word, living and effective, 
prepares for the reception of the sacrament, and in the 
sacrament that word attains its maximum efficacy. 

175. The study of the sacred Scriptures must be a door opened 
to every believer.[136] It is essential that the revealed word 
radically enrich our catechesis and all our efforts to pass on the 
faith.[137] Evangelization demands familiarity with God’s word, 
which calls for dioceses, parishes and Catholic associations to 
provide for a serious, ongoing study of the Bible, while 
encouraging its prayerful individual and communal reading.[138] 
We do not blindly seek God, or wait for him to speak to us first, 
for “God has already spoken, and there is nothing further that 
we need to know, which has not been revealed to us”.[139] Let 
us receive the sublime treasure of the revealed word.	  


